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PROMISE, PRAYER AND PROPHECY: 

GOD’S GLORY FROM EXILE TO EXODUS IN DANIEL 9 

Introduction 

Renowned biblical theologian Geerhardus Vos once said regarding the prophecy this 

very important statement in order that the reader properly understand a text as it is gathered 

together into a single unit of redemptive history: 

…prophecy something more than bar, undisciplined skill in expounding single passages, 

turning them to a certain preconceived account, more than acquired gift for atomistic 

scholarly exegesis; it requires that much rarer gift of sufficient historic sense to transport 

oneself  into the consciousness of the nascent church of the New Testament and to gather 

from its sense of living halfway in the fulfillment and out of the fulfillment the 

knowledge of prophecy, if it was intended to fit into this fulfillment must have really 

meant e mente Dei (“from the mind of God”). This is a method of sounding the deep 

waters of the prophecy and bringing up from this depth the kernel-treasures of its original 

divine conception….Jeremiah 30:24.
1
 

 

In the fullness of time, Daniel turned his face towards God and prayed. Having been 

captive for some sixty plus years and seeing his people capitulate to idolatry, there was no hope 

of obtaining any favor in the eyes of Yahweh, but Daniel held on to the last hope of redemption: 

God’s proven pursuit of his own glory, and God’s proven fulfillment of His promises. God has 

kept his promise and the prayer of Daniel in the ninth chapter of his book is a pivotal text in the 

grand eschatological story of God’s redeeming plan of Israel. Realizing the prophecy of Jeremiah 

coming to pass (Jeremiah 25), we see Daniel thus praying for God to merely keep His promises 

to bring them back (Jeremiah 29). The prayer is a point of reflection, intercession and 

supplication as he turned toward Yahweh informed by his experience and practice as prophet and 
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his reading of Jeremiah and The Prophets.
2
 In Daniel Chapter 9, through Daniel’s prayer and 

Gabriel’s revelation we see Daniel rehearse the history of Israel, a chosen race, who has turned 

away from God and sought after idols. We see Daniel lament over the desolation that is the 

removal of the presence of Yahweh and Temple from which to worship, and we see Daniel plea 

for Yahweh to make his name great among the captives and the captors. 

As the story of redemption continues we see some specifics of this prophetic utterance 

come to pass. Ezra testifies to the fulfillment of the prophecy in the decree of Cyrus to rebuild 

the temple. Nehemiah testifies to the building of the city walls of Jerusalem. In a hasty reading, 

one may merely glance and move on thinking that God has indeed answered Daniel’s prayer. His 

name is upheld by restoring Jerusalem and rebuilding His temple. Though a place of worship has 

been rebuilt and Israel is rebuilding the kingdom, all the while it appears as though his people are 

still not free. The exile is not over
3
.  

Has Yahweh reneged?  Has Daniel’s prayer gone unanswered and Gabriel’s word 

from God been rendered useless? I contend that through the judgment of exile in Jeremiah 25, 

the blessing of Jeremiah 29 is the basis of Daniel’s prayer in Chapter 9 versus 1 through 19. 

Daniel intercedes on his people’s behalf for Yahweh to hear, forgive and act so that His name 

might be made hallowed through the fulfillment of his promises in Jeremiah 29. I further 

maintain that we see the response of God work itself out in a foretaste of a future eschatological 

hope in Ezra and Nehemiah as it coincides with the prophesied years in Daniel, similar to the 

Mosaic Exodus account.  

                                                 

2
 Balentine, Samuel E. "The prophet as intercessor: a reassessment." Journal of Biblical Literature 103, 

no. 2 (June 1, 1984): 169. ATLA Religion Database with ATLASerials, EBSCOhost (accessed October 8, 2012). 

3
 Ciampa, Roy E. Central Themes in Biblical Theology: Mapping Unity in Diversity, Hafemann, Scott J. 

and House, Paul R. (Grand Rapids, Baker Academic, 2007) 285. 



 

3 

When Daniel prayed to God to restore God's Holy City (Dan 9:19) ...and anoint a most 

Holy Place (Dan 9:24), he is acknowledging that all of history is under the sovereign hand of 

Yahweh. God answered with something far greater than the temporal expectations of the exiled 

Jews in Babylon. For his glory, he would not let the city remain forsaken
4
.  He restored 

Jerusalem, yes (Nehemiah 5), He rebuilt The Temple, yes (Ezra 6), but then Jesus came and He 

said "I tell you, something greater than the temple is here." (Matt 12:6). He would be The 

Servant King of a greater city, a "city upon a hill"(Mt 5:14). Through his sacrifice he would free 

the captive, and again lead exiled sinners through the wondering times to the Promised Land, and 

build a new city, a New Jerusalem, and that city is The Kingdom of Heaven. 

Out of Judgment Comes Blessing 

R.K. Harrison said “The tragic picture of Jeremiah as a man of God lamenting with 

great sorrow of heart the tribulations soon to overtake an unrepentant nation spanned the 

centuries and etched itself deeply in the consciousness of New Testament writers,”
5
however it is 

not difficult to observe that this impression was made upon later Old Testament  prophets as 

well. A cursory reading of Daniel 9, widely believed by to have been written in the 6
th

 century 

B.C. and after Jeremiah,
6
 will show that Jeremiah left an obvious impression on Jewish 

contemporaries during and after the Babylonian exile. 

Seventy Years in Jeremiah 25 
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Daniel understood that the seventy years had come to pass. In Jeremiah 25 it was said, 

“This whole land shall become a ruin and a waste, and these nations shall serve the king of 

Babylon seventy years (Jeremiah 25:11 ESV).” This passage has been dated to 605 B.C.
7
and 

though it is believed to mean to represent a human lifespan, it is still approximately correct given 

the fall of Nineveh in 612 B.C. and Fall of Babylon in 539 B.C. or  the accession of 

Nebuchadnezzar in in 605 B.C. to the fall of Babylon in sixty-six years. The point remains, a 

generally implied literal reading that is representative of a human lifespan is proven and Daniel 

recognizes this to be true as his period of exile has lasted some sixty-six years and he has 

witnessed the beginning of the fall of Babylon via the days of Antiochus Epiphanes and the edict 

of Cyrus went out.
8
 Daniel recognized based upon the events unfolding in his time the fulfillment 

of Jeremiah as it was written, “Then after seventy years are completed, I will punish the king of 

Babylon and that nation, the land of the Chaldeans, for their iniquity, declares the LORD, 

making the land an everlasting waste. I will bring upon that land all the words that I have uttered 

against it, everything written in this book, which Jeremiah prophesied against all the nations. For 

many nations and great kings shall make slaves even of them, and I will recompense them 

according to their deeds and the work of their hands.” (Jeremiah 25:12-14 ESV) Further, 

additional evidence can be made that the 25
th

 chapter of Jeremiah was influential to Daniels 

understanding of the fulfillment of prophetic judgment in Isaiah, “who says of Cyrus, ‘He is my 

shepherd, and he shall fulfill all my purpose’; saying of Jerusalem, ‘She shall be built,’ and of 

the temple, ‘Your foundation shall be laid.’” (Isaiah 44:28 ESV). 
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Theological and Existential Influences on Daniel’s Prayer 

In the first year of Darius the son of Ahasuerus, by descent a Mede, who was made 

king over the realm of the Chaldeans—in the first year of his reign, I, Daniel, 

perceived in the books the number of years that, according to the word of the LORD to 

Jeremiah the prophet, must pass before the end of the desolations of Jerusalem, 

namely, seventy years. (Daniel 9:1-2 ESV) 

 

Through Daniel’s dating of his prayer, Daniel is recognizing with Isaiah and Jeremiah 

the prophet, the sovereign control over the will and the rulers of the earthly kingdoms by 

Yahweh. Through the judgment of exile, the fall of the great Nebuchadnezzar, whom the text call 

a servant of the LORD though not in a worshipping sense, but a channel through which God 

casts judgment upon Judah,  and the prophecy of Jeremiah and Isaiah, Daniel turns toward God 

in faith
9
. He had faith in the ability and desire for God to keep his word and defend his name. He 

had done before and would do it again. Daniel would recognize God defending the glory of his 

name through the judgment of exile and the faith that Yahweh would keep his promises as he 

continued to perceive the promises of the letters to the exiles later in Jeremiah and other 

prophetic utterances in Isaiah.   

Daniel would recognize the historic events unfolding before his eyes that he was 

previously introduced to via revelation and interpretation of dreams, then turn toward God in a 

plea of admonition and confession based on upon the known character of God, which Yahweh’s  

proven throughout the history of Israel
10

.   

A Prayer through Promise 

As Daniel turns his face to the  Lord God, his basis through which he prays turns from 
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realization of prophecy fulfilled, but towards a basis built upon promise
11

. The promise which 

informed Jeremiah’s prayer was based again on upon his foundational understanding of biblical 

prophecy in Jeremiah. Prophetic promises were made following the prophetic judgments.  

The prophetic judgments against the Babylonian captives were understood in Jeremiah 

twenty-five in which he foretold the exile and desolation of Jerusalem.  The prayer to Yahweh in 

Daniel nine were based upon prophetic promises understood in the second set of seventy years 

referenced in Jeremiah twenty-five in verses twelve, through which Jeremiah describes the ends 

of the seventy years and the promises in Jeremiah twenty-nine verses ten, “For thus says the 

LORD: When seventy years are completed for Babylon, I will visit you, and I will fulfill to you 

my promise and bring you back to this place (Jeremiah 29:10 ESV), continuing through chapters 

thirty-one.  Jeremiah consoles the exiles with letters and messages of encouragement that this too 

shall pass, and he will indeed fulfill his promises
12

. 

Promises Implied in Jeremiah 

As the people of God were exiled from the Promised Land and the temple destroyed 

by the wrath of God’s judgment, Jeremiah also revealed a promise of something new. As the 

destruction of the temple represented God’s good creation being undone, the promise of Israel’s 

future hope indicates God will remain in keeping with his historical and covenantal pattern of 

recreation
13

.  

“For thus says the LORD: When seventy years are completed for Babylon, I will visit 
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you, and I will fulfill to you my promise and bring you back to this place. For I know the plans I 

have for you, declares the LORD, plans for welfare and not for evil, to give you a future and a 

hope. Then you will call upon me and come and pray to me, and I will hear you. You will seek 

me and find me, when you seek me with all your heart. I will be found by you, declares the 

LORD, and I will restore your fortunes and gather you from all the nations and all the places 

where I have driven you, declares the LORD, and I will bring you back to the place from which I 

sent you into exile (Jeremiah 29:10-14 ESV). 

The Lord promised to visit them and give them shalom. After the seventy years were 

completed the Lord will be called upon and prayed to in order that he might enact his deeds of 

great mercy and deliverance. This is the hinge upon which Jeremiah turns from judgment 

towards promise. By the end of chapter twenty-nine Jeremiah has proclaimed judgment and 

prophecy upon the adulterous Israel and prophesied that seventy years of de-creation would 

occur.
14

As we are told in the first chapter of Jeremiah, the mood shifts towards rebuilding. As 

Jeremiah completes the plucking up and breaking down, the destruction and overthrowing, now 

comes the promise to rebuild and plant. The promise implied in chapter 29 echoes this earlier 

word gone out in Jeremiah 1. Later in Jeremiah in chapter 23 we see a promise to “raise up to 

David a righteous branch” then not only in chapters 29 but repeated again in chapters 30 

promises of recreation of a previously destroyed kingdom are implied and an eternal New 

Covenant is given, one of grace and forgiveness (Jeremiah 31:34). The promise to restore the 

reign of the Davidic King is made and done so that the name of Yahweh may be glorified 

 “And this city shall be to me a name of joy, a praise and a glory before all the nations 
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of the earth who shall hear of all the good that I do for them. They shall fear and tremble because 

of all the good and all the prosperity I provide for it (Jeremiah 33:9 ESV)” and this kingdom 

shall be restored and given mercy for their transgressions
15

.Thus Daniel prays based upon the 

promises that come after destruction. The promises to rebuild and replant inform Daniels 

expectation that God would certainly act and it appears to be contingent upon the fulfillment of 

certain conditions of judgment experienced, then triggered by prayerful acts of supplication
16

.  

God’s Glory from Exile to Exodus 

As Daniel Prayed, he prayed in faith based on God’s proven history of keeping 

covenant, and he plead to show mercy upon Israel in order to uphold the glory of His name. The 

prayer recounts the history of Israel through the faithfulness of God and the sinfulness of Israel
17

. 

Throughout the prayer there is an implied recognition that history is indeed under the sovereign 

hand of Yahweh, thus his inclination to turn toward God in prayer in as Daniel perceives the 

completion of the seventy years and the end of the reign of Nebuchadnezzar
18

.  

Gabriel Brings an Answer 

Daniel prayed, confessing his sins and transgressions to God. God answered. In Daniel 

9:23, a word went out to answer Daniel’s plea for the glory of God to be upheld and his name be 
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worshipped again. Steinmann points out that God’s response is a reaction to prayerful request but 

in anticipation of the need.
19

 He further maintains the answer from Gabriel is not intended to 

interpret the seventy years of Jeremiah, but to answer the plea of Daniel’s prayer, that is, for the 

return of worship to God’s Holy Hill. 

A Beginning of Seventy Sevens 

“From the going out of the word” marks the beginning of the insight given as an 

answer to Daniel’s prayer. There would be seventy weeks of time in order that all would be 

accomplished. A week is understood as a symbolic period of time equating to roughly seven 

years which is used as a reference to a timetable for the future
20

. The sum of seventy weeks 

measurements are commonly used in apocalyptic literature and within Daniel. They should only 

be used symbolically as the subdivisions of the seventy weeks of history do not account for a full 

seventy sevens of time.
21

  

Daniel marks the first section of the seventy weeks as occurring in seven weeks from 

the going out of the word and then for the second section consisting of 62 weeks the continuation 

of construction of the city as we read, “Know therefore and understand that from the going out of 

the word to restore and build Jerusalem to the coming of an anointed one, a prince, there shall be 

seven weeks. Then for sixty-two weeks it shall be built again with squares and moat, but in a 

troubled time (Daniel 9:25 ESV).” Hamilton concurs with several interpretations contrary to the 

ESV that the athnach that divides the two periods of time should be combined to account for a 
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483 period of time based on similar examples and readings in Daniel.
22

  

The promise answered is the restoration of Jerusalem in Jeremiah chapter thirty.
23

 The 

first period of seven is widely believed to correspond with the decree of Cyrus to rebuild the 

Temple thus the “going out of the word…” is from the decree of Cyrus and the timeline begins in 

538 B.C.
24

 However further textual evidence indicates the decree to be related to rebuilding of 

the city Jerusalem by Nehemiah, dispute still remains even with advances in biblical chronology. 

It is believed by several scholars that a preponderance of evidence inclines the interpretations 

away from a 538 B.C. terminus a quo in support of a timeline beginning with Nehemiah chapter 

two.
25

Ultimately we find the fulfillment of the second set of sevens in the Messianic age, 

regardless if one is convinced of the 538, 445 B.C or 457 B.C begin date it is apparent that the 

text and the dates point to The Christ.  Little consideration is given to a Maccabean chronology 

because that view presupposes several aspects contrary to historical orthodox interpretations. The 

question that remains is what does that mean. 

Exile Continued, New Exodus, Re-Creation Fulfilled 

Practically, we should establish one additional theme that is important fulfillment of 

promise with the decree to rebuild the temple that is important to note within the fulfillment of 

the promises to Jeremiah as the prophecy in Daniel nine comes to pass, that is, the realization of 

a New Exodus. Several biblical theologians all agree that the pattern set forth in the relationships 
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between Jeremiah, Daniel and Ezra-Nehemiah all point toward a New Exodus marked by the 

New Covenant of Jeremiah thirty-one.  

Exile Continued 

McConville argues that there is significant evidence that though the Israelites were 

free to rebuild the temple and rebuild the city of Jerusalem and thus resume worship of Yahweh, 

they perceived that they were still held captive by the powers and principalities of the age in 

addition to the sinful ways of mixed marriages and other subdued forms of spiritual idolatry. 

“The hesitation to draw on the glorious pictures of the future painted by the prophets does not 

mean that no such future is hoped for, but rather that it has not yet arrived.
 
“

26
 

Enter the New Exodus 

The hope of deliverance has not been fully realized. The New Covenant proclaimed 

appears inactive, and the inherited land the Israelites return to seems foreign. Ciampa points out 

that even the penitential prayers in Ezra 9, Nehemiah 1 and Daniel 9 all reflect an exilic theology 

resembling that of 1 Kings 8.
27

The point of the redemption of Israel is to lead the nations of the 

world into a proper worshipping relationship of God, Daniel perceives great rulers over them and 

great persecution and secondly history records continued Israelite transgression, thus the 

incomplete deliverance. 

But we have only seen the 69
th

 week. The seventieth week ushers in the ultimate 

jubilee, the covenant of God is written on hearts, not on stone and the bondage to law and sin has 
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been loosened.  

Through the history of Israel, the 483 weeks have come to pass and the inter-testament 

period has come to pass, a voice crying in the wilderness follows the footsteps of Isaiah and 

proclaims the coming exodus
28

. The Messiah comes and begins his ministry, preaching and 

proclaiming a New Covenant that is written on the hearts of men, promising a New Exodus after 

the final Passover. “You will seek me and find me, when you seek me with all your heart. I will 

be found by you, declares the LORD... (Jeremiah 29:13ESV).”  He comes to fulfill the wishes of 

Nehemiah which is to reestablish the worship of God and the purity of the people of God when 

He proclaims "I tell you, something greater than the temple is here." (Matt 12:6). He would be 

The Servant King who builds greater city, a "city upon a hill"(Mt 5:14) as they become His 

flock, and He their Shepherd. And yet, in Daniel 9 we still see the need to finish the 

transgressions, sin and atone for iniquity through the cutting off of The Anointed One. 

The Seventieth week is introduced at the time of Jesus Christ, whose blood caused the 

Red Sea to part once for all. His perfect life caused a narrow gate to open toward the Promised 

Land inaugurating the beginning of the end and the coming of The Kingdom. As his flock 

returns home from a life of bondage there will be times of struggle and wondering, but God 

provides. His grace tarries and perseveres until all is Re-Created, as Hamilton put it, “through a 

new exodus, new covenant, a new David and a return from exile to dwell in God’s presence in a 

new Eden.”
29
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Conclusion 

As I have worked through the promises and prophecies of Jeremiah we have seen how 

Daniel experienced and interpreted Jeremiah’s word to have come to pass through his prayer in 

the ninth chapter of his book. God judged Judah for their sin and spiritual idolatry and thus used 

the kings and conquerors of Babylon to execute judgment upon Israel. In keeping with God’s 

character and ultimate end, which is to uphold the glory and hallowed of His name, God 

promises a rescue through a New Covenant where He would forgive sins and transgressions and 

be the God of a people whose hearts are inclined toward Him. Through God’s faithful prophet 

Daniel, the rescue is initiated through prayerful supplication and confession as he perceived the 

time to be coming to pass. Daniel prays that God would rescue his people for the hallowed of His 

name so that worship of the mighty name of Yahweh might resume in the land. God answers his 

prayer by sending forth the word. The great rescue begins but this time it is not as hasty as the 

previous promise. Seventy years turned to seventy sevens of years and through this time God 

would be redeeming a people bought by the blood of the New Covenant. The exodus would 

seem underway but exile would continue until the 69
th

 week comes to pass. After the 69
th

 week 

the ultimate Jubilee would be announced from a hill called Golgotha when another Prophet 

intercedes and prays “Forgive them Father!” The New Exodus would move forward as planned, 

gathering the scattered whose hearts are turned toward God from the nations, suffering and 

wondering, but progressing with a hope of a return to the land of promise, a New Jerusalem. 


